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Halakha
How to Use a Towel on Shabbath
The Shul¥an 'Arukh states that when
drying one's hands on Shabbath, it is
preferable to first dry them vigorously against
each other, in order to remove as much water
from them, before drying them on a towel.
There is an opinion that this is only
referring to towels from a previous generation.
Those towels used to be very thin and, as a
result, after using them only once or twice,
would become full of water. The problem is
that this would then result in Se¥i¿a (the
forbidden Shabbath labor of squeezing).
Today's towels are much thicker and Se¥i¿a
does not apply.
It should be noted that there is an
opinion that permits it in all cases, and the
Rama adds in his gloss, that we need not be
concerned that it may fall into the category of
laundering on Shabbath.

Parasha
Lekh Lekha: Inconsistent Phraseology
Shows That the Intent Is What Counts
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¤½ x´än§ Ædk̈x«§ ä £̀ e«©, I will bless those who bless
you and those who curse you, will I curse (Bereshith 12:3).
Why was the order of these two statements
changed? The second statement should have kept the
syntax of the first statement and said I will curse those who
curse you and not those who curse you will I curse.
Rabbenu the ¡id”a, 'a"h, writes that his father, 'a"h,
explained it as follows:
The answer is that everything goes according to the
intent. In other words, if a person uses language that
sounds like a blessing, but in his heart his intention is to
curse, the words he utters will be considered as a curse.
The reverse is also true. If a person utters words that would
normally be considered to be a curse, if his intention is to
bless, it follows his intention.

The Kaf Ha¥ayyim comments that even
when using thick towels, one should use
different ends of the towel in order not to let
the towel become too full of water which would
result in Se¥i¿a. Also, one should ensure that
one uses the dry side of the towel and not the
portion that is wet.

By phrasing these two statements the way they are
in the Torah, they can be read with a different meaning. We
can read part of the phrase as, I will bless those who bless
you and those who curse you, because G-d knows, in both
cases, that your intention was to bless. We can also read,
those who bless you and those who curse you will I curse.
Here too, G-d considers the intent to be key.

(See Shul¥an 'Arukh with Rama 302:10.

(See Penei Dawid, Parashath Lekh Lekha)

Derekh HaTorah,
Hilkhoth Shabbath, 17:18.



Kaf Ha¥ayyim 302:75)
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Postponing a Milah
It is a Mi£wah (commandment) incumbent upon the father, to perform the Milah (circumcision) on his
son on the eighth day of his birth. This assumes that the child is in good health. If there is any doubt about
the health of the child, however, one must be exceedingly careful not to perform the Milah, because life
threatening situations take precedence over everything, and the Milah can always be performed at a later
time.
Once the child is well, however, the Milah should not be postponed for any reason, such as
convenience, but should be performed right away. Despite this, when a Milah is postponed, it should not be
held on a Thursday or Friday in honor of Shabbath.
It goes without saying, that a Milah may only be held on Shabbath or Yom ¤ob when it is held at the
prescribed time, which is the eighth day. Once it is postponed, however, it may never again be held on
Shabbath or Yom ¤ob.
(See Sh. 'A. Yoreh De'ah 266:2. Q. Sh. 'A. [R' Ganzfried] 163:4. Darkhei Halakha ibid, 4)

He Said Blessing on Bread for Others Before Someone Finished Ne¿ilath Yadayim
If the person reciting the Berakha (blessing) of Hamo£i over the bread includes others in his blessing,
and one of the people to be included is still in the process of doing Ne¿ilath Yadayim (the ritual washing of
hands) the latter fulfills his obligation of the blessing of Hamo£i and does not have to say it again. This is so
even though he will say the blessing of 'Al Ne¿ilath Yadayim and dry his hands after hearing the blessing of
Hamo£i and before eating the bread.
This is even so if the latter did Ne¿ilath Yadayim after the Berakha of Hamo£i that was recited by the
one making the blessing, because Ne¿ilath Yadayim is for the purpose of eating the bread and is not
considered an interruption. It goes without saying that the one who is saying the Berakha must have in mind
that he is including the others, and those who are relying on his blessing must have his blessing in mind as
well.
It should be mentioned, however, that the ideal way is to ensure that one says the Berakha of 'Al
Ne¿ilath Yadayim before the blessing of Hamo£i, because this is the way that it is supposed to be according
to the Sod (Qabbalah).
(See Shul¥an 'Arukh 167:7. Kaf Ha¥ayyim ibid, Oth 62-65)

Women’s Corner - by Rabbanith Ruth Menashe ‘a”h

The Crown of a Jewish Woman, Part 2
The name Yiskah, which Sara Immenu, ’a”h, is also referred to as, is not mentioned again after her
marriage to Abraham Abinu, 'a"h. ¡akham Yoseph ¡ayyim, 'a"h, explains that this the meaningful name,
which refers to her great beauty and the fact that she would be a Prophetess, is not mentioned after her
marriage to Abraham Abinu, 'a"h, on account of modesty.
Such was the level of Sara Immenu, that she could not imagine using the name Yiskah which denotes
extraordinary beauty -- beauty which causes others to look at her. Our Matriarch Sara would not associate
herself with even a hint of a lack of modesty.
Beautiful and attractive she was, but not attracting. So particular she was about her modesty, that the
name Yiskah is mentioned but once (only in connection with her birth), even though her name has an
additional beautiful meaning which indicates great spiritual heights. May we all strive to be as careful and
sensitive as Sara Immenu, our role model.
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